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African environmentalists are fighting to protect the 
environment. Why aren't they heard? 
Oumaïma Dridi 
 

Environmental activism is a movement driven by a population's concern over the 
environment. It is usually represented by action taken to raise awareness of and protest 
against the destruction of natural habitats by human activities. Environmental activism often 
plays a role in changing social norms and the behaviour of humans in their relationship with 
nature. In some cases, it may lead to the designing of legislation that can benefit the 
environment. As we face the increasingly daunting problems of large-scale climate change in 
addition to other damage wrought by humans on nature, environmentalism has become more 
important than ever. 

Evidence of early signs of environmental awareness dates back to 5,000 years ago among 
indigenous populations around the world. This was after many suffered from severe disease 
and famine as a result of the degradation of their habitats. Early responses to pollution can be 
traced to the Indus civilisation of Mohenjo Daro in modern-day Pakistan when they adopted 
policies relating to sanitation and waste management. New agricultural practices were 
applied in response to erosion and deforestation, thus creating crop rotation, terraces, raised 
fields, and nutrient recycling in the Andes and most of the Asian highlands. The first 
renewable energy sources implemented in Europe can be traced back to the 17th century, 
where water and wind power were used to counteract the air pollution, which resulted from 
coal burning in industrial cities. 


Environmental activism, as we know it today, began in the 18th century. In India, it resulted in 
the massacre of the 363 individuals of the Bishnoi sect, after they protested against the 
destruction of Khejri trees in their village. The Khejri trees were to be used for the construction 
of a new palace for the Maharajah of Jodhpur. At the same time, a long battle fought by 
indigenous peoples in the Americas granted them several environmental rights. 


Amid people's struggle to survive under colonial regimes across Africa, local populations 
were also concerned about the uncertain future of their natural resources which were being 
extensively abused and slowly destroyed. Consequently, environmentalism became an 
established movement in South Africa at the beginning of the 20th century. Numerous 
organisations were founded, such as the Wildlife Society of South Africa in 1926 and the 
Endangered Wildlife Trust in 1973. Even though the political climate allowed for radical groups 
to rise into power, green activists tried to penetrate the governing institutions to fight for 
human rights affected by environmental issues. 



Today, in an era of social media activism, narratives are still selective, and the movement 
is often painted to be a Western cause. This belief is supported by an almost complete 
media blackout concerning African environmentalists—not only in international media 
outlets but also in African ones. Whether this blockade is intentional or not, it is 
dangerous. 


It requires African activists to make double the effort, while earning a token credit in 
comparison to their Western peers, especially among young people. For instance, 
Elizabeth Wanjiru Wathuli, an environmentalist from Kenya and the founder of the Green 
Generation Initiative, has been reaching out to schools to offer environmental education 
and has helped plant over 30,000 trees in Kenya. However, her success is made to seem 
marginal in comparison to Greta Thunberg, the Swedish teenager who started a school 
strike movement around the globe and has made more headlines than any other 
environmentalist. She has also been invited as an honorary guest in prestigious events to 
talk about the climate crisis, despite lacking technical experience. 


Vanessa Nakate is another passionate young Ugandan environmentalist who has been 
striking to raise awareness about global warming and has been urged for the collection of 
plastic in her country. Recently, after participating in the World Economic Annual Meeting 
in Davos, she was purposefully cropped out of a press photo featuring her with four 
young white environmentalists. This selective erasure has prompted anger over the 
offensive 'white saviour' storyline that perpetuates divisions of class and race. Vanessa 
still saw this as an opportunity for change and hoped that the spotlight would shift to 
cover stories like hers. 


Unfortunately, most of these African teenagers cannot take to the streets of their 
countries without being arrested. This is why they often rely on digital media to help 
spread awareness, as explained by Togolese environmentalist Kevin Ossah.
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Another story of persecution comes from Nigeria, where the human rights and 
environmental activist Ken Saro-Wiwa was brutally executed in 1995. He was an advocate 
for the Ogoni people and spent a lifetime fighting the giant oil company Shell for the 
environmental degradation it caused along the Niger Delta River. His death pressed Shell 
to suspend its activity in the area. 

Even though Africa's contribution to global greenhouse gas emissions does not exceed 
5%, it is the continent most affected by the climate crisis. For example, in the case of Kisilu 
Musya, an optimistic Kenyan farmer who, despite suffering a significant loss on account of 
tangible effects of climate change such as drought and floods, has taken it upon himself to 
urge his community to become climate-resilient through planting trees, test farming and 
livestock adoption. He soon became a local leader who inspired a Norwegian filmmaker to 
feature his story in a documentary called Thank You for the Rain (2017). It presented the 
videos that Kisilu had been compiling over the years to highlight his community's struggle 
to make a living under the changing climate and his fight to build a climate justice 
grassroots movement. The authenticity of the documentary has carried it to multiple 
screenings all over the world and helped it to win international awards. As for Kisilu, he 
earned the chance to become a speaker during esteemed events such as the COP, and 
TED Global. 

Another story commemorates the Kenyan, Dr Wangari Maathai, the first African woman to 
receive a doctorate and to earn a Nobel Peace Prize for her conservation accomplishments 
through the Green Belt Movement she founded in 1977. If her story was featured in every 
school curriculum in African countries, it might inspire children to speak up and take the 
initiative for themselves. 

Throughout history, environmentalists have worked relentlessly and have endured much to 
reinstate a cleaner ecosystem and to help secure improved human rights. Some have been 
admired and celebrated, while others have been punished and persecuted. They live on 
through the organisations that they have founded, the discussions they have provoked, and 
the inspiration they have incited among young people. 

In Africa, there is an urgent need for a unified agenda that pushes for behavioural change 
and focussed collective engagement with the environment, which will eventually manifest in 
a real difference. This starts with raising public awareness; ecological activists who are 
desperately calling for action cannot be ignored or silenced. Local media should recognise 
and celebrate their youth who are trying to tackle the real and urgent climate crisis before it 
is too late. Young people should be given the right platform and enough opportunity to 
speak up and demand change. Moreover, there is nowhere like their own home for them to 
be accepted, encouraged and nurtured to pursue their ambitions and dreams of enjoying a 
clean environment and a promising future. 
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The evolution of power in the wilderness: The changing 
nature of ‘home’ in the Kruger National Park 
Caitlin Graaf 

‘When one tugs at a single thing in nature, he finds it attached to the rest 
of the world.’ 

 - John Muir, The Yosemite 

The author and environmentalist John Muir catalysed the first major conservationist 
movement in the United States in the 19th century. Muir is the embodiment of a Western 
ethic of romanticised ‘wilderness' one that upholds an image of nature undisturbed by 
human influence. Today, The United States' national parks cover vast swaths of land 
previously inhabited by indigenous peoples who were evicted from their homes in the name 
of nature preservation. This exclusionary tool is called 'fortress conservation'. Now, public 
park management budgets are being chopped back and alternative, market-oriented 
revenue streams must be found to preserve protected areas. Paradoxically, one popular 
approach is tourism development. With this comes investment into infrastructure such as 
roads, lodges, picnic spots, and visitors centres to accommodate burgeoning numbers of 
visitors who flock to explore the 'untouched wilderness' for themselves. 

In the early 1900s, the Western notion of fortress conservation immigrated to southern 
Africa, catching light and sparking the establishment of some of the continent’s most 
celebrated ‘wildernesses’, including South Africa’s Kruger National Park. Kruger, as it is 
colloquially known, is found in the northeast corner of the country, bordering Mozambique 
and Zimbabwe, and plays host to an impressive array of winged and four-legged species, 
iconic mega-fauna, and two-legged tourists. But what was Kruger before? To whom was it 
home, and whose home will it become in the future? 

Stone-age societies situated around the now-Kruger National Park region were primarily 
mobile hunter-gatherers with a strong social fabric and sharing ethic, reducing both the 
ability and need to accumulate resources of value for personal gain. 'Home' was fluid and 
shared with people and wildlife alike. In the Iron Age, agrarian lifestyles emerged, beginning 
to localise 'home' to a distinctive area —one attached to bountiful resources, such as crops 
and livestock, which required protection. This more rooted life allowed for the fledgeling 
accumulation of goods and the emergence of wealth, and thus divisions according to class. 
Fast forward to the mid-19th Century, and Voortrekkers, Afrikaners migrating north from the 
cape colonies and British rule, made their way into what would become the Transvaal 
(province lines would subsequently be re-drawn into present-day Gauteng, Mpumalanga, 
and Limpopo after the fall of the Apartheid regime) and the area in which Kruger National 
Park would later be established.
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White settlement introduced new mechanisms that would prove irreversible in reshaping the 
social, economic and environmental fabric of the region. The introduction of the market 
economy began to commodify natural resources, shifting their instrumental value from general 
subsistence and symbols of status to commodities which held monetary value in the market. 

Christianity, the main religion of early white settlers, stood at odds with pantheistic belief 
systems typically held by hunter-gatherers which understood the divine as one with nature, 
bolstering the intrinsic value of the trees, totemic species, lakes, geological formations and 
beyond. Christianity, instead, sought to civilise nature, underscoring its instrumental value in 
service to humankind. A Westernised legal system protective of private property would also 
prove to be detrimental to the initial preservation of wildlife and wild spaces. As these natural 
'assets' belonged to no one and were not respected as a managed 'common', they were open 
and unprotected from plunder. 

For the Voortrekkers, natural resources were a means to developing their own independent 
and robust economy. By the mid-1800s, the indigenous peoples of the Transvaal had mostly 
been subjugated. Many were absorbed as labourers on white-owned farms, but locals also 
became instrumental in leveraging centuries-old expertise to track and hunt valuable wildlife. 
However, as time ticked on and the amount of available animal hides, horns, tusks, and 
bushmeat diminished, the economy weakened. In response to dwindling natural resources, the 
‘Law for the improved regulation of the hunting of elephants and other wild animals in the 
South African Republic’ was passed in 1858. 

This legislation was based on conservation principles, binding wildlife and the economy 
together. To achieve its goals of more sustainable wildlife exploitation, the law principally 
clawed back the right of African individuals to enjoy the use and advantages of another's 
property short of the destruction or waste of its substance. This right, known as 'usufruct', was 
enforced in a society where African individuals had no formal means of airing political 
grievances. In its wake, further legislation was passed, additionally attenuating the subsistence 
hunting rights which had been held by indigenous peoples for as long as could be 
remembered. In this way, the nature of 'home' changed more quickly than ever for local 
peoples. It polarised the land-owning elite, who were awarded legal rights to wealth-generating 
natural resources, and a proletariat which was confined to insecure tenancy, and pushed to 
derive their livelihood purely from wage-labour.



8

In 1877, the Transvaal was annexed by Britain, causing an influx of British athletes who 
shared a similar environmental ethic to John Muir. A bizarre belief came to be that hunting 
for sport and pleasure was dignified while hunting for subsistence or commerce was low-
class. Perhaps influenced by this ever-evolving conceptualisation of the 'wilderness', then-
president Paul Kruger, who held a protectionist environmental ethic, established a non-
public state game reserve in 1884. This reinforced the binary narrative of 'good' pro-park 
conservationists, and 'evil' anti-park poachers present even in today's conservation 
agenda in South Africa and beyond. 

'A national park is not merely a physical entity, a geographical area, or a suite of 
ecosystems and species, but a mirror of society and a vigorous symbol' 

- Jane Carruthers, The Kruger National Park: A Social and Political History

As South Africa’s white English-speakers and Afrikaans-speakers increasingly sought to 
build a unified South African identity, game reserves became a tool to construct shared 
experience, bound together by the common prerogative to protect the country’s diverse 
flora and fauna. The National Parks Act of 1926 established the Kruger National Park in 
the president’s name, opening the park to the public and enshrining the park as an icon of 
South African national heritage. However, as African peoples continued to be excluded 
from the management of and visitation to the park, the question lingers: whose heritage 
was being honoured?

Opening to the public proved to be a roaring success in terms of convening white South 
Africans. To accommodate the mass numbers of domestic tourists to the park, 
infrastructure was expanded, taking shape as visitors centres, tuck shops, campsites, 
rangers’ posts, and roads. In 1953, Kruger National Park placed a daily quota on entrants 
to the park. The nature of the park had shifted once more from a place mostly devoid of 
human influence, excepting the occasional elite sporting his hunting rifle, to a commercial 
centre welcoming guests aplenty, so long as they were white. Families and communities 
displaced from their land during the establishment of the park, many of which still reside 
along the park’s borders today, were also systematically excluded from the financial 
benefits of a lucrative tourism industry. 

In the post-apartheid era, the South African National Parks authority now seeks to redress 
the polarised social environment. Despite a strong effort to promote black leadership and 
community engagement, inequality is still rampant in the Kruger area with business-
ownership, land ownership, and high-skill employment being primarily occupied by white 
South Africans or foreigners. As the moral and ecological rectitude of fortress conservation 
is now interrogated, a burgeoning body of literature seeks to integrate human well-being 
and equity into the conservation agenda, allowing local people to reclaim
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not just their livelihoods, but also their sense of home among the researchers, 
practitioners, and tourists that tend to frequent such protected areas. The purpose of this 
piece is by no means to belittle the necessity for ecological preservation and wildlife 
conservation; it is, however, intended to leverage a concept close to all of us, 'home', to 
illustrate the need for more equitable conservation practices. 
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A Home Like Ours 

Mirengeri Diallo
Sunday has never been the holy day in a home like ours.  

Manic yet brooding, like a bat lurking in the shadows of its cave, Sundays begin with prayer 
and end with caution. In the early morning, we wake for Sunday service. My sisters iron the 
clothes our grandmother purchased for us at a flea market last month, and I, the only boy, 
polish our shoes until the scuffs caused by the chipped floors of the Sunday school classroom 
are wiped away. It is during these moments of solitude, shining on the black couch underneath 
the portrait of Jesus, his face solemn yet content, that Sundays feel like they are what they 
should be.  

Mama and baba are next to rise, mama spending time in front of her cracked bathroom mirror 
to wrap the kitenge around her head, baba taking off his white vest, drenched in sweat, and 
replacing it with the dress shirt mama laid out for him the previous night. When I watch them 
move around each other with such ease and precision, I realise how long they have been 
together, how much of their love they put, and parts of their lives they put on hold to build a 
home like ours. My mama, a woman of such beauty and grace, with skin the shade of freshly 
turned earth and fingers so long and slender they feel like the touch of a peacocks feather 
when she caresses your skin, married young. My baba, a burly man, at times even ugly, took 
her away from her studies when he finished university and promised to take care of her. I often 
suspect that my mama had wished to finish her studies in nursing, but my mama's mother, my 
bibi, told her all that what she needed would be found with baba.

Once we are out the door and in the car, my oldest sister Lucy hands out 1,000TSh to all of us 
children for the sadaka. My other sisters Jasmine and Karen, receive the money in their 
cupped hands, and I, Robert, the youngest, have mine held for me by Lucy. Baba was the one 
who named all of us. He explained to us that European names will earn us European respect. 
The respect needed to one day live in a home that will outclass a home like ours.

At Church, we sing our hymns and bend down on the stiff pillows that separate our knees from 
the wooden benches. When the priest yells 'amen!', so close to the microphone feedback 
reverberates through the Church, a woman falls against her husband, letting her demons exit 
through her prayers. My baba will not allow us to yell, sway, or moan in Church. He says that 
showing your love for the Lord in such a manner is used to distract others from the devil 
perched inside you.

When the service is over, he won't let us shake their hands.

We return home two hours later than anticipated. By now, the sun has stopped its lazy ascent
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into the sky, settling at the centre of the vast cerulean sea. The heat causes mama and my 
sisters to retrieve their handkerchiefs from their purses. I, a man, am allowed to sweat. Our 
maid comes running from the house, a kanga wrapped tightly around her waist, but stops 
once Jasmine informs her that there is nothing that needs to be carried from the car. 

When we are inside, and everyone has retired to their rooms, I greet the silence like an old 
friend. In a home like ours, deep dejected feelings sourced from the loss of awareness of 
time and place become the sole comfort of weekends such as this one. Mama is away in 
her dreams and baba is away in his drink. Neither one of them can find a way to hurt me 
today, but if I am not careful, they will. 

The TV, like a shrine, sits in the middle of our living room with old photographs, shells of 
various sizes, and faux flowers littering the shelves surrounding it with no organisation to 
their arrangement. The TV held a family like ours together. When we all lounged on the 
couch with small bowls of karanga and bottles of sodas on mini stools by our sides, we 
created our own family portrait. A snapshot of six strangers who have found a way to patch 
a life together. 

Each individual pixel flickers alive when I press the button, sending a wave of colours 
across the screen, shooting light to brighten the dark spots within my mind.  

As the volume kicks in, I leave my family and enter the ones I’ve longed for through the 
screen. In a family like theirs, children come in uniform pairs, a boy followed by a girl, a girl 
followed by a boy. In a family like theirs, mamas brush their straight, shiny hair and wear 
pearls that are cool to the touch against their sharp collar bones. In a family like theirs, 
babas play catch with their sons outside and call them 'bud' while they pull them in for a firm 
hug and pat on the back. Dinner and lunches change every single day and fridges are filled 
with snacks from the imported section of supermarket stalls. Oranges are orange, apples 
are red, and the grapes are seedless. In a home like theirs, mamas and babas never yell, 
and if they do, the children are allowed to yell back. Belts remain in their loops and cheeks 
go unpinched. In a home like theirs, our punishment is called 'abuse'.

 I am 'abused'.
I thought I was Robert.

How could I ever describe to another the feelings that engulf me when I watch these 
families,  observe them, admire them, indulge in them. I suck on their perfection to cure me 
of my inadequacy. I slot myself into a Sunday filled with roasts and department dresses. A 
Sunday filled with laughs and  family time not empty hallways and broken fans. A Sunday 
that remains holy.
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 Holy.
They are holy.
Who is holy?
No one is holy.
They are holy.

Yet in a family like theirs, children are left to raise themselves, becoming the supporters of 
their  own mistakes. In a family like theirs, mamas and babas plaster plastic smiles on their 
faces as they greet  guests in their monochromatic homes absent of leather. In a family like 
theirs, sugar, and spice, and everything nice cannot make the food lose its boxed taste. In a 
family like theirs, 'I love you’ is a Christmas present under a stolen piece of nature.

I hear the banging of a cupboard door signalling mama’s return to reality. Once she is 
awake,  baba, more relaxed with a drink flowing through his blood veins, will join her to exit 
the room. I lift myself from the couch, my skin pulling away from the sweat that glued me to 
the seat. I run towards their  door and wait patiently for it to open to my beautiful mama and 
dignified baba.

 I wait for it to open so that I can give them each a hug. 
 Give them each a kiss. 

 And if they yell, give them both the time they need. 

 But one thing I will not forget to say is 'I love you'. 

 Because 'I love you' means 'I love you' in a home like ours.
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Domestic Violence against Girls and its Causes: What can 
be done?  
Claire Ion
It is a well-known fact that domestic violence based on gender inequality is a major 
contemporary threat to the safety of family life and of women’s health today. In sub-Saharan 
African communities, abuse in the home encountered by young girls in particular can be 
physical and sexual. It is usually perpetrated by family members, relatives, neighbours or 
other individuals already known to them. This can occur across all stages of childhood, 
including the periods before and during adolescence. 

One type of violence that young girls face at home comes in the form of disciplinary action. 
UNICEF reports that across West and Central Africa, one-third of teenage girls have been 
beaten or hit since the age of 15, and 10% have been sexually abused, which also includes 
rape. According to a figure provided by UNICEF based on global databases recording the 
use of corporal punishment against younger adolescent girls, over 80% of Yemenese girls 
aged 10-14 experienced physical punishment in the past month (before being surveyed). 

Girls are also at the highest risk of child marriage in these regions, in which young girls are 
wedded to men usually much older. Niger is the country with the world’s highest child 
marriage prevalence rate: just over three in every four girls are married before they turn 18. 
While the minimum legal age of marriage is 15, some child brides are as young as nine years 
of age. Many child marriages are unhappy ones; the brides are often vulnerable to intimate 
partner violence because of the husband’s tendency to wield power over them. Often unable 
to successfully negotiate safer sex at a young age, they are also at risk of child pregnancy 
and contracting sexually transmitted infections, of which HIV is one of the most common.

Young brides are particularly pressured to bear their husband's children, and if this takes 
place, it is often in undesirable and unsafe conditions for the girl. Ethiopia and Niger are two 
African nations in which children born to mothers under the age of 15 are half as likely to be 
born in an adequate health facility, compared to those born to married adult women. 

Child marriage itself makes girls more likely to drop out of school. Only 40% of Sub-Saharan 
African girls can complete lower secondary school. So much is invested in this practice that 
according to a 2017 World Bank study, estimates across 12 African countries suggest that 
child marriage, through its impact on girls’ education, is costing them around $63 billion in lost 
earnings and human capital that women with a full secondary education could have produced 
through working. 

Another significant form of violence is female genital mutilation (FGM), a ritual in which a 
traditional cutter cuts off or removes some of the female genitalia (such as the clitoris and
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labia), or all of it entirely. This is often performed in the girl’s own home while surrounded by 
senior female members of her family, or outside, while watched by her community. 

FGM sometimes takes place without an anaesthetic. While its practice is evolving, as it is now 
more frequently carried out by health personnel, this does not make it any less harmful. It 
involved cutting away tissue that is otherwise normal, serving essential reproductive functions, 
which are then hindered severely. The practice is deeply tied to traditional custom and can be 
conducted on newborns and usually occurs before the age of 5, but also ranges to women who 
have completed puberty. 

The consequences of these practices are dire and affect girls’ physical, sexual, and mental 
healths. When girls are impregnated by their husbands at a young age despite their immature 
bodies, they often face a high risk of enduring dangerous pregnancy and childbirth 
complications, as well as high risk of infant death during the labour period too. Girls affected 
often face mental health conditions such as depression and post-traumatic stress disorder. 
Unfortunately, the perpetrators of such abuse rarely face the legal consequences of their 
actions because there are often inadequate justice systems in place to prevent FGM. 

The reasons why these problems persist in sub-Saharan Africa remain complex and span vast 
social, economic, and cultural factors. Gender inequality in society is a major factor, 
perpetuating deep-rooted mindsets and customs that encourage widespread discrimination 
against girls, and mark them with low status within the family. Other prevalent reasons include 
household economic insecurity or poverty or being situated in armed conflict areas. 

While child marriage and FGM have been deemed violations of fundamental human rights, the 
eradication of these deeply entrenched social practices is a potentially sensitive issue. They 
are often accepted, and societal refusal to regard them as problems is overtaken by the idea 
that they are simple, even necessary, parts of life. For example, many forms of FGM are 
organised and sustained by women themselves, under the belief that the practice erases 
external signs of masculinity and suppresses a girl’s sexuality.  

The concept of family honour plays a significant role in both of these forms of abuse. In South 
Sudan, dowry payments are key drivers of child marriage: where there are limited resources, 
the exchange of girls in marriage for cattle, other animals, and money makes them an 
economic asset to the family. Political, economic and environmental instability also inevitably 
leaves its mark: in Uganda, climate-change-related food crises have prompted families to send 
their daughters into 'famine marriages’ as a result, according to a Council on Foreign Relations 
study. With regard to FGM, families often fear that failing to have their daughters cut will lead to 
the girls facing social exclusion, or being deemed ‘unclean’ by others in their community. 



15

Though difficult, some things can be done to tackle these forms of abuse: several global 
organisations with focuses on human rights and sustainable development are taking action not 
only to educate but also to provide practical support for girls who are at risk of, or have already 
experienced a form of domestic abuse. In 2008, UNICEF and the United Nations Population 
Fund jointly started a programme to eliminate FGM, the largest of its kind. 

Its impact has been significant: the WHO collaborated with them in 2016 to launch the first 
evidence-based guidelines on managing FGM’s health complications, and nearly 7 million 
people (in 19 countries) took part in other schemes promoting education, discussion and 
mobilisation towards the cause in 2018 alone. So far, 13 states have passed legislation to ban 
FGM already. 

Today, government responses to child marriage remain fragmented due to authorities awaiting 
clear guidelines or national strategies for handling the issue. While there are government 
entities in Malawi that are mandated to tackle violence against women, including child marriage 
incidences, there is still little communication or formal referrals on specific cases and the same 
goes for campaigns initiated by the African Union to tackle it. 

UNICEF currently works with individual countries to increase birth registration rates, especially 
in remote communities. The WHO aims to make those in the health sector better equipped to 
respond to FGM. They help spread evidence and knowledge about its causes, consequences 
and costs, as well as increase awareness and advocacy on regional and international levels. 

We can also observe how participation in these practices has changed over time. Globally, child 
marriage is declining: North Africa (as well as the Middle East) has made the fastest progress in 
its reduction, where the percentage of women wed before 18 has been reduced by half over the 
last three decades. This large improvement is not the case for West and Central Africa where it 
has so far only fallen by around 10%. 

The overall prevalence of FGM across Africa also appears to be declining, albeit at an uneven 
pace. Yet, it is a reassuring fact that the chance that an adolescent girl will face it today is one 
third lower than it was thirty years ago. In particularly high-prevalence countries including Kenya 
and Tanzania, it has become three times lower. 

No girl should have to live a life burdened by the responsibilities of fulfilling roles inappropriate 
for her age and harmful for her health. We must not underestimate the power of different actors, 
when brought together, to increase public awareness about domestic and community-based 
violence towards young girls. There is a steady mobilisation of people to slowly but surely 
change community mindsets, and give thought to the needs of those affected by these 
entrenched behaviours the most: the girls themselves. 
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